
The following reading comprises chapters One and Six Śāntideva’s Bodhicaryāvatāra. At the
bottom of every page, there are one or two sets of notes.

The first set of notes contains new vocabulary appearing on the page. The line number of
each new vocbulary item is given, followed by the new item. If a vocabulary item in the text has
been encountered once before, the note at the bottom fo the page will refer you to the line where
the item first appeared. Each vocbulary item is given a maximum of two times, the second time
being a reference to the first occurrence.

The second set of notes give either grammatical information or information about the text or
some item of Buddhist doctrine.

An English translation can be found after the two Sanskrit chapters. The translation refers
both to the line numbers of the Sanskrit text and to the verse numbers of the chapter in question.
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fAE˚td̃vEvrEctm̂

boEDcyA‚vtAr,
þTm, sg‚,

s̀gtAn̂ ss̀tAn̂ sDm‚kAyAn̂ þEZp(yAdrto_EKlAn̂ c v˚ŊAn̂ .
s̀gtA(mjs\vrAvtAr\ kTEy¯yAEm yTAgm\ smAsAt̂ ; 1;

n Eh Ek\Ecdṕv‚m/ vAQy\ n c s\g}˚TnkOfl\ mmAE-t .
at ev n m̃ prAT‚Ec˚tA -vmno BAvEyt̀\ k̂t\ mỹdm̂ ; 2;

 mm tAvdñn yAEt v̂EĹ\ k̀fl\ BAvEyt̀\ þsAdṽg, .
aT m(smDAt̀r̃v p[ỹdpro_=ỹnmto_Ep sAT‚ko_ym̂ ; 3;

"ZsMpEdy\ s̀d̀l‚BA þEtlNDA p̀zqAT‚sADnF .
yEd nA/ EvEc˚(yt̃ Eht\ p̀nr=ỹq smAgm, k̀t, ; 4;

rA/O yTA m̃GGnA˚DkAr̃ EvŊ̀t̂ "Z\ df‚yEt þkAfm̂ .
 b̀ĹAǹBAṽn tTA kdAEct̂ lok-y p̀�ỹq̀ mEt, "Z\ -yAt̂ ; 5;

t-mAQC̀B\ d̀b‚lm̃v En(y\ bl\ t̀ pAp-y mht̂ s̀Gorm̂ .

1. s̀gt fortunate, happy, easygoing 1. s̀t, son 1. Dm‚kAy, body of teachings 1. þEZpt̂ (1P)
to bow down, to fall prostrate before (with accusative) 1. aAdr, honour, respect, veneration
1. aEKl whole, entire 1. v˚Ŋ worthy of veneration 2. aA(mj offspring 2. s\vr, restraint
2. avtAr, entrance 2. kT̂ (10U) to relate 2. aAgm, tradition, scripture 2. smAs, brevity, concise-

ness 3. aṕv‚ unprecedented 3. a/ here (in this text) 3. vAQy to be said 3. s\g}˚Tnm̂ composition,

writing 3. kOflm̂ skill 4. aT‚, benefit 4. Ec˚tA thought, worry 4. mnŝ mind 4. B́ (1P) to

become; (causative) to cultivate, develop 5. tAvt̂ first of all 5. yA (2P) to go 5. v̂EĹ, increase,
growth 5. k̀fl wholesome, beneficial, good, skillful 5. þsAd, good intention, serenity, purity
5. ṽg, impetus 6. aT if 6. sm same 6. DAt̀, bodily humour (which influences one’s mentality)
6. pf̂ (4P defective verb, construed only in active; passive forms and participles use the defective verb

d̂f̂) to see 6. apr another, someone else 6. atŝ then 6. sAT‚k having benefit, deriving bene-

fit 7. "Z, opportunity 7. sMpd̂ (fem.) good fortune, excellence, blessing 7. d̀l‚ND obtained with

difficulty 7. þEtlND attained 7. p̀zq, man, human being 7. sADn producing 8. EvEc˚t̂ (10U)

to ponder, to call to mind 8. Ehtm̂ benefit, advantage 8. smAgm, meeting, confluence [of circum-

stances] 8. k̀tŝ from where 9. rAE/, night 9. m̃G, cloud 9. Gn, mass 9. a˚DkAr, darkness

9. EvŊ̀t̂ lightning 9. "Z, moment, instant 9. d̂f̂ (1P) to see; (causative) to show, reveal

9. þkAs, light 10. aǹBAv, power, dignity, splendour 10. kdAEct̂ sometimes 10. lok, people

10. p̀�ym̂ virtue, morally good work 10. mEt, thought 11. f̀Bm̂ good, fortune, happiness, pros-

perity 11. d̀b‚l weak, feeble 11. En(ym̂ always, constantly 11. blm̂ strength 11. pApm̂ evil

11. Gor horrible, awful, frightening

1. s̀gt Epithet of the Buddha, traditionally explained as s̀gEtgt, ‘gone to a happy destiny’

2. s\vr, Buddhist texts refer to five kinds of religious restraint: 1) restraint by virtuous conduct(fFls\vr),
2) through mindfulness (-m̂Et◦ ), 3) through insight (âAn◦ ), 4) through patience ("E˚t◦ ) and 5) through

effort (vFy‚◦ ). 6. m(smDAt̀ Bahuvr̄ıhi compound, meaning ‘one who has the same disposition as I’
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t>jFyt̃_˚ỹn f̀B̃n k̃n s\boEDEcĄ\ yEd nAm n -yAt̂ ; 6;

kSpAnnSpAn̂ þEvEc˚tyEĽd̂‚č\ m̀nF˚dý{Eh‚tm̃td̃v .
yt, s̀K̃n{v s̀K\ þv̂Ĺm̀(ÚAvy(yþEmtAÒnOGAn̂ ; 7;

 Bvd̀,KftAEn tt̀‚kAm{rEp sĆv&ysnAEn ht̀‚kAm{, .
bh̀sOHyftAEn BoÄ̀kAm{, n EvmoQy\ Eh sd{v boEDEcĄm̂ ; 8;

BvcArkb˚Dn, vrAk, s̀gtAnAm̂ s̀t uQyt̃ "Z̃n .
s nrAmrlokv˚dnFyo BvEt -moEdt ev boEDEcĄ̃ ; 9;

af̀EcþEtmAEmmA\ ĝhF(vA EjnrŒþEtmA\ kro(ynGA‚m̂ .
 rsjAtmtFv ṽDnFy\ s̀d̂Y\ ĝćt boEDEcĄs\âm̂ ; 10;

12. Ej (1P) to conquer, overcome 12. s\boED, awakening, enlightenment 12. EcĄm̂ thought
13. kSp, an æon, traditionally said to be a period of 432,000,000 years 13. aSp small, minute,
scanty 13. þEvEc˚t̂ (10U) to think, ponder, reflect 13. m̀En, sage 13. i˚dý , lord, ruler, leader

13. Ehtm̂ See line 8. 14. yt, from which 14. s̀Km̂ happiness, ease 14. þv̂Ĺ increased, expanded,

grown, deep 14. u(Ú̀ (1Ā) to jump, leap up, bound away 14. aþEmt unmeasured, immeasurable
14. jn, people 14. aoG, flood, mass 15. Bv, life, worldly existence 15. d̀,Km̂ sorrow, distress,
difficulty 15. ftm̂ hundred 15. t‹ (1P) to cross over, overcome, destroy, master 15. kAm, desire
15. sĆv, sentient beings 15. &ysnm̂ misfortune, distress 15. ã (1U) to take away, remove

16. bh̀ many, much 16. sOHym̂ pleasure, happiness 16. Bĵ (1U) to enjoy, experience 16. EvmoQy to
be abandoned 16. sdA always; (with negative) never 17. cArk, prison, bond 17. b˚Dnm̂ bondage,
captivity 17. vrAk miserable, wretched 17. s̀gt, See line 1. 17. s̀t, See line 1. 17. vĉ (2a)
to say, speak, tell 17. "Zm̂ See line 9. 18. nr, human being 18. amr, immortal, god, deity

18. v˚dnFy worthy of veneration 18. -m indeed 18. uEdt arisen, born 19. af̀Ec impure, base
19. þEtmA image, statue, idol; (end of compound) likeness, resemblance 19. ĝhF(vA (indeclinable past
participle of g}ĥ) having taken 19. Ejn victorious, triumphant 19. rŒm̂ gem, precious stone, treasure

19. k̂ (8P) to make, produce, fashion 19. anG‚ priceless, invaluable 20. rasajaata.h a slurry made of
mixing mercury with gold ore 20. atFv (indeclinable) very much, thoroughly 20. ṽDnFy which must
be struck 20. d̂Y firm, tight 20. g}ĥ (9U) ĝćEt to grasp, hold 20. s\âA name, designation

12. boEDEcĄm̂ , sMboEDEcĄm̂ Literally, the thought of awakening. This term is of central importance in

Mahāyāna Buddhism, where it refers to the realization that all sentient beings are in distress and will

become liberated only through awakening or enlightenment. The term refers to the resolve to become

awakened in order to work for the alleviation of suffering of all sentient beings, which marks the beginning

of a bodhisattva’s career. 15. tt̀‚kAm The infinitive of a verb takes the ending t̀m̂, which is regarded as

the accusative singular of a noun ending in t̀. When this infinitive stem is part of a compound, the stem

form is used, without the final m̂. So tt̀‚kAm is analysed as tt̀‚m̂ kAmyt̃ (he wishes to overcome), and can be

understood to mean ‘the wish to overcome’. It is used here as a bahuvr̄ıhi compound, meaning ‘one who has

the wish to overcome’. A similar analysis accounts for the form ht̀‚kAm in this same line. 19. Ejn Another

common epithet of the Buddha or an arhant 20. rasajaata.h Gold is produced by mixing mercury (rs,)
with gold ore, which is then heated to boil off the mercury, in which impurities are dissolved. The resulting

residue is then pounded and worked to refine it into pure gold. The slurry made up of mercury and gold

ore is called rsjAt. The alchemical and metallurgical processes of turning base metals or ores into gold are

frequently used as metaphors for refining one’s mentality, turning the base metal of an ordinary being into

the precious metal of a Buddha.
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s̀prFE"tmþm̃yDFEBb‚h̀ḿSy\ jgd̃ksAT‚vAh{, .
gEtpĄnEvþvAsfFlA, s̀d̂Y\ ĝćt boEDEcĄrŒm̂ ; 11;

kdlFv Pl\ EvhAy yAEt "ym˚yt̂ k̀fl\ Eh sv‚m̃v .
stt\ PlEt "y\ n yAEt þsv(ỹv t̀ boEDEcĄv̂", ; 12;

 k̂(vAEp pApAEn s̀dAzZAEn ydAŹyAd̀ĄrEt "Z̃n .
f́rAŹỹZ̃v mhAByAEn nAŹFyt̃ tt̂ kTmâsĆv{, ; 13;

ỳgA˚tkAlAnlv˚mhAE˚t pApAEn yEàd‚hEt "Z̃n .
y-yAǹf\sAnEmtAǹvAc m{/̃ynAT, s̀DnAy DFmAn̂ ; 14;

td̂boEDEcĄ\ EŠEvD\ EvâAt&y\ smAst, .
 boEDþEZEDEcĄ\ c boEDþ-TAnm̃v c ; 15;

g˚t̀kAm-y g˚t̀Ű yTA B̃d, þtFyt̃ .
tTA B̃do_nyo, ẫy, yATAs\Hỹn pE�Xt{, ; 16;

boEDþEZEDEcĄ-y s\sAr̃_Ep Pl\ mht̂ .
n (vEvEQCàp̀�y(v\ yTA þ-TAnc̃ts, ; 17;

21. prFE"t investigated, examined 21. aþm̃y immeasurable 21. DF, intellect, understanding, imag-
ination 21. bh̀ See line 16. 21. ḿSym̂ price, worth, value 21. jgt̂ world 21. ek peerless,

supreme 21. sAT‚, caravan 21. vAh, (at end of compound) carrying, bearing 21. sAT‚vAh, caravan
leader 22. gEt, destiny, realm of rebirth 22. pĄnm̂ town, city 22. EvþvAs, living abroad, dwelling

in a foreign country 22. fFlm̂ nature, habit, inclination 23. kdlF plantain tree 23. Plm̂ fruit

23. EvhA to abandon, drop 23. yA See line 5. 23. "y, waste, decay, death 23. k̀flm̂ skill,
ability 24. sttm̂ constantly, eternally 24. Pl̂ (1P) to bear fruit 24. þs̀ (1P) to generate
24. v̂", tree 25. pApm̂ See line 11. 25. dAzZ severe, cruel, harsh 25. aAŹy, support, protec-

tion 25. uĄ‹ to escape, get away 26. f́r, hero 26. Bym̂ fear 26. aAEŹ (1P) to resort to,
to depend upon 26. aâ ignorant 26. sĆv, See line 15. 27. ỳgm̂ era, epoch 27. a˚t, end

27. kAl, time 27. anl, fire 27. End‚ĥ (1P) to burn up, consume 28. aǹf\s, benefit, blessing,

advantage 28. aEmt unmeasured, immeasurable 28. vĉ See line 17. 28. m{/̃ynAT, Maitreyanātha

(proper name) 28. s̀Dn, Sudhana (proper name) 28. DFm˚t̂ intelligent, wise 29. EŠEvD of two

kinds 29. EvâAt&y should be known 29. smAs, See line 2. 30. boED, awakening 30. þEZED, an
earnest wish, resolution 30. þ-TAnm̂ setting out, beginning 31. g˚t̂ one who goes 31. B̃d, difference

31. þtF to know, understand 32. ẫy to be known 32. yATAs\Hỹn as recounted, respec-
tively 32. pE�Xt learned, knowledgeable 33. s\sAr, the world of rebirth 33. Plm̂ See line 23.

34. aEvECà uninterrupted 34. p̀�ym̂ See line 10. 34. þ-TAnm̂ See line 30. 34. c̃tŝ thought

27. -vt̂ forms indeclinable words with sense of acting or being acted upon like something 28. uvAc See

grammar notes §7.3.1.3. 28. m{/̃ynAT, Also known as Ajita, Maitreya is the name of the Buddha expected

to follow Śākyamuni. He appears as a figure in the Avatam. saka Sūtra, where he instructs the pilgrim

Sudhana. 32. yATAs\Hỹn It is common for Sanskrit authors to name two or more things and then to offer

a simile for each of them; this expression functions to alert the reader that the first simile applies to the term

first stated, the second to the second and so forth.
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 yt, þB̂(ypy‚˚tsĆvDAt̀þmo"Z̃ .
smAddAEt tEÎĄmEnvĆỹ‚n c̃tsA ; 18;

tt, þB̂Et s̀Ø-y þmĄ-yA=yñkf, .
aEvEQCàA, p̀�yDArA, þvt‚˚t̃ nB,smA, ; 19;

id\ s̀bAh̀p̂QCAyA\ soppEĄkm̀ÄvAn̂ .
 hFnAEDm̀EÄsĆvAT« -vym̃v tTAgt, ; 20;

Efr,f́lAEn sĆvAnA\ nAfyAmFEt Ec˚tyn̂ .
aþm̃ỹZ p̀�ỹn ĝİt̃ -m EhtAfy, ; 21;

Ekm̀tAþEmt\ f́lm̃k{k-y EjhFq‚t, .
aþm̃yg̀Z\ sĆvm̃k{k\ c EckFq‚t, ; 22;

 k-y mAt̀, Ept̀vA‚Ep EhtAf\s̃ymFd̂fF .

35. þB̂Et beginning 35. apy‚˚t endless 35. DAt̀, realm, sphere (compare meaning at line 6)
35. þmo"Zm̂ liberation, setting free 36. smAdA to take on, undertake (e.g., a religious vow or a solemn

promise) 36. aEnvĆy‚ unswerving, incapable of being turned aside 37. s̀Ø asleep 37. þmĄ negligent,
distracted, careless 37. añkf, many times, repeatedly 38. aEvECà See line 34. 38. DArA torrent,
stream 38. þv̂t̂ (1Ā) to issue forth 38. nBŝ mist, a cloud, the sky 38. sm See line 6.
39. s̀bAh̀ Subāhu (proper name) 39. p̂QCA question 39. s̀bAh̀p̂QCA “Subāhu’s Question” is the

name of a Mahāyāna Buddhist text. 39. uppEĄ, reason, reasoned opinion, rational understanding
40. hFn inferior, base, contemptible 40. aEDm̀EÄ, aspiration, inclination 40. -vym̂ (indeclinable)

himself, herself, itself, myself etc. 40. tTAgt, Tathāgata (epithet of the Buddha) 41. Efr, head
41. f́lm̂ a pointed stake; a stabbing pain; Efr,f́lm̂ headache 41. nf̂ (4P) to become lost, to

perish; (causative) to destroy, to get rid of 41. Ec˚t̂ (10P) to think 42. aþm̃y See line 21.

42. g}ĥ (9U) to seize, take 42. aAfy, desire, wish, intention 43. Ekm̀t how much more, not to men-

tion 43. aþEmt See line 14. 43. f́lm̂ See line 41. 43. ã (1P) to take, remove 44. g̀Z, virtue,

quality 45. mAt̂ mother 45. Ept̂ father 45. aAf\sA desire 45. Id̂f̂ of this nature

35. þB̂Et The construction yt, þB̂Et. . .tt, þB̂Et. . . is a way of conveying the idea that from the very

moment one event takes place, another event takes place from then on. 35. DAt̀, In Buddhist usage, this

term has several principal meanings. It can refer to 1) the four basic material elements (also called mhAB́tAEn)
of earth, water, fire and wind, plus the element of space, 2) the basic elements of experience, namely, the

five external sense faculties and their respective sense objects, plus the mental faculty and its objects, and

3) the set of conditions that make up a “world” (lok,) of experience. When it has the sense of a world

of experience, Buddhists name three: 1) kAmDAt̀,, in which the principal factor of experience is desire, 2)

!pDAt̀,, in which the sensible world is experienced without desire, as for example when one is practising

some forms of meditation, and 3) a!pDAt̀,, in which the world is experienced not through the senses but

through the mental faculties alone. In addition to these special technical meanings that pertain to Buddhist

doctrine, Buddhist authors naturally also use the word as it it used generally in Sanskrit, to refer to the bodily

humours, to verbal roots and so forth. 40. tTAgt, The exact significance of this epithet for the Buddha

is unknown. Classical Buddhist commentators, such as Vasubandhu and Buddhaghosa, report as many as

ten possible derivations of the term but admit that they are uncertain as to what the original significance

of the term had. The term is not found in early nonbuddhist texts, but it occurs frequently and without

explanation in early Buddhist texts, as though its meaning were so obvious as to require no comment. Most

modern translators simply leave the term untranslated. 42. -m Used after a verb in the present tense,

this indeclinable particle indicates a past action. (Compare usage at line 18.) 43. EjhFq‚˚t̂ Present active

participle of desiderative stem of ã. See grammar notes §7.3.3. 44. EckFq‚˚t̂ Present active participle of

desiderative stem of k̂. See grammar notes §7.3.3.
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d̃vtAnA\ vA ffqFZA\ vA b}ĲZA\ vA BEv¯yEt ; 23;

t̃qAm̃v c sĆvAnA\ -vAT̃‚_=ỹq mnorT, .
no(pàṕv‚, -vÙ̃_Ep prAT̃‚ sMBv, k̀t, ; 24;

sĆvrŒEvf̃qo_ymṕvo‚ jAyt̃ kTm̂ .
 y(prATA‚fyo_˚ỹqA\ n -vAT̃‚_=ỳpjAyt̃ ; 25;

jgdAn˚dbFj-y jgŇ̀,KOqD-y c .
EcĄrŒ-y y(p̀�y\ t(kT\ Eh þmFytAm̂ ; 26;

EhtAfA\snmA/̃Z b̀ĹṕjA EvEf¯yt̃ .
Ek\ p̀n, sv‚sĆvAnA\ sv‚sOHyAT‚m̀ŊmAt̂ ; 27;

 d̀,Km̃vAEBDAvE˚t d̀,KEn,srZAfyA .
s̀K̃QCy{v sMmohAt̂ -vs̀K\ ÍE˚t f/̀vt̂ ; 28;

y-t̃qA\ s̀KrňAZA\ pFEXtAnAmñkf, .
t̂EØ\ sv‚s̀K{, k̀yA‚t̂ svA‚, pFXAE[CnEĄ c ; 29;

nAfy(yEp sMmoh\ sAD̀-t̃n sm, k̀t, .
 k̀t, vA tAd̂f\ Em/\ p̀�y\ vA tAd̂f\ k̀t, ; 30;

k̂t̃ y, þEtk̀vF‚t so_Ep tAv(þf-yt̃ .
a&yApAErtsAD̀-t̀ boEDsĆv, Ekm̀QytAm̂ ; 31;

kEtpyjnsĄ~ dAyk, k̀flk̂Ed(yEBṕ>yt̃ jn{, .
"ZmfnkmA/dAnt, spErBv\ EdvsAD‚yApnAt̂ ; 32;

46. d̃vtA deity 46. ffEq, seer 46. b}Ĳn̂ one who chants hymns, brahmin 47. mnorT, wish, desire

48. u(pà arisen, produced 48. ṕv‚ before 48. -vÙ, sleep, dream 48. sMBv, capability, possibility
48. k̀tŝ how 49. Evf̃q, species, kind 49. jn̂ (4Ā) to be born, to arise 50. yd̂ (indeclinable)

because, since 50. aAfy, See line 42. 50. upjn̂ (4Ā) to orignate, arise, grow 51. jgt̂ See

line 21. 51. aAn˚d, happiness, joy, delight, pleasure 51. bFjm̂ seed, source, cause 51. d̀,Km̂ See

line 15. 51. aOqDm̂ herb, medicinal plant, remedy 52. þmA (2P) to measure, know, understand

53. aAf\snm̂ wishing, desiring 53. mA/m̂ measure 53. ṕjA worship 53. EvEfq̂ to surpass, to ex-

cel 54. Ekm̂ p̀nr̂ How much more? Even more 54. sOHym̂ happiness 54. uŊm, effort, exer-

tion 55. aEBDAv̂ (1P) to run towards, pursue 55. En,srZm̂ ending, remedy 55. aAfA hope, ex-

pectation 56. iQCA wish 56. soMmoh, delusion 56. hn̂ (2P: hE˚t , htŝ , ÍE˚t) to kill, destroy

56. f/̀, enemy, foe 57. rň hungry, starved 57. pFEXt tormented, oppressed 57. añkfŝ in

many ways 58. t̂EØ, satisfaction, contentment 58. pFXA pain, trouble, suffering 58. ECd̂ (7U) to

cut off, destroy 59. nf̂ See line 41. 59. sMmoh, See line 56. 59. sAD̀ good, virtuous, honourable

59. k̀tŝ See line 48. 60. tAd̂f of such kind 60. Em/m̂ friend, ally 61. k̂tm̂ good deed, service,

benefit 61. þEtk̂ (8U) to repay, to return (governs locative) 61. tAvt̂ a little bit, to some extent

61. þf\ŝ (1P) to praise, esteem 62. a&yApAErt put to work, put into operation, caused to operate, so-

licited 62. sAD̀ See line 59. 63. kEtpy some, several 63. jn, See line 14. 63. sĄ~ m̂ offering, gift

63. dAyk giving, granting, offering 63. k̀flk̂t̂ doing good 63. aEBṕĵ (10P) to honour, approve

64. afnk, food 64. mA/ See line 53. 64. dAnm̂ gift 64. pErBvm̂ contempt, insult 64. Edvm̂ a

day 64. sAD‚ plus one-half, and a half 64. yApnm̂ (with expressions of time) spending, passing

48. ṕv‚ At the end of a compound, this means ‘formerly’. 49. Evf̃q, At the end of a compound, this

means ‘special, distinctive’. 53. mA/m̂ At end of compound this means ‘merely’.
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 Ekm̀ EnrvEDsĆvs\HyyA EnrvEDkAlmǹþyQCt, .
ggnjnpEr"yA"y\ sklmnorTsMþṕrZm̂ ; 33;

iEt sĄ~ ptO Ejn-y p̀/̃ kl̀q\ -ṽ ãdỹ kroEt yŰ .
kl̀qodys\HyyA s kSpAn̂ nrk̃¯vAvstFEt nAT aAh ; 34;

aT y-y mn, þsAdm̃Et þsṽĄ-y tto_EDk\ Plm̂ .
 mhtA Eh bl̃n pApk\ Ejnp̀/̃q̀ f̀B\ (vyŒt, ; 35;

t̃qA\ frFrAEZ nm-kroEm y/oEdt\ tŠrEcĄrŒm̂ .
y/ApkAro_Ep s̀KAǹb˚DF s̀KAkrA\-tAn̂ frZ\ þyAEm ; 36;

65. u (indeclinable) particle used to express emphasis or wonder 65. avED, boundary, limit, conclusion,
end 65. s\HyA number, enumeration 65. aǹþym̂ (1P: aǹþyQCEt) to give, bestow 66. ggnm̂ the

sky, heaven 66. pEr"ym̂ disappearance, destruction 66. a"y imperishable 66. skl all

66. mnorT, See line 47. 66. sMþṕrZm̂ completely fulfilling or satisfying 67. sĄ~ m̂ See line 63.

67. pEt, lord 67. Ejn, See line 19. 67. p̀/, son 67. kl̀qm̂ anger, wrath, evil thought
67. -v, oneself, one’s own 67. ãdym̂ heart 68. udy, production, arising 68. s\HyA See line
65. 68. kSp, See line 13. 68. nrk, hell, infernal regions 68. aAvŝ (1P) to inhabit, dwell in
(governs accusative) 68. nAT, lord, master, leader 68. aĥ to say, speak 69. aT but, on the

other hand 69. mn, mind 69. þsAd, kindness, serenity, purity 69. i (2P) to go 69. þs̀ (1P)
to generate, produce 69. aEDk more copious, more abundant, superior, better 70. blm̂ See

line 11. 70. pApk wicked 70. f̀Bm̂ See line 11. 70. ayŒ without effort 71. frFrm̂ body

71. nm-k̂ to salute 71. uEdt See line 18. 71. vr excellent, best 72. apkAr, harm, injury,
ill will 72. aǹbE˚Dn̂ connected with, attached to, resulting in 72. aAkr, a mine, a rich source
72. frZm̂ protection, help, shelter, asylum 72. þyA (2P) to go forth, go out

65. aǹþym̂ This word does not appear in standard Sanskrit lexicons, nor does it occur in Pali texts,

but it occurs in numerous Buddhist Sanskrit texts. 67. Ejnp̀/, This term is used to refer to one who

has renounced his biological family and joined the spiritual family of the Buddhist monastic order. Other

expressions that have this meaning are s̀gts̀t, (cf. line 1) and k̀lp̀/,. 68. nAT, This is another common

epithet of the Buddha. 68. aĥ This verb occurs only in some forms of the perfect tense. aAh and aAh̀,,
the singular and plural perfect, are the two forms most frequently encountered.
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fAE˚td̃vEvrEctm̂

boEDcyA‚vtAr,
qEč, sg‚,

sv‚m̃t(s̀cErt\ dAn\ s̀gtṕjn\ .
k̂t\ kSpshú{y‚(þEtG, þEthE˚t tt̂ ; 1;

 n c Š̃qs\ pAp\ n c "AE˚tsm\ tp, .
t-mA("AE˚t\ þyŒ̃n BAvỹEŠEvD{n‚y{, ; 2;

mn, fm\ n ĝćAEt n þFEts̀KmŮ̀t̃ .
n Endý A\ n D̂Et\ yAEt Š̃qfSỹ ãEd E-Tt̃ ; 3;

ṕjy(yT‚mAn{yA‚n̂ ỹ_Ep c{n\ smAEŹtA, .
 t̃_=ỹn\ h˚t̀EmQCE˚t -vAEmn\ Š̃qd̀B‚gm̂ ; 4;

s̀ãdo_=ỳEŠj˚t̃_-mAd̂ddAEt n c s̃&yt̃ .
s\"̃pAàAE-t tE(k\Ect̂ ĞoDno ỹn s̀E-Tt, ; 5;

evmAdFEn d̀,KAEn krotF(yErs\âyA .
y, ĞoD\ hE˚t Enb‚˚DAt̂ s s̀KFh pr/ c ; 6;

 aEnčkrZA>jAtEmč-y c EvGAtnAt̂ .
dOm‚n-yAfn\ þA=y Š̃qo d̂Øo EvhE˚t mAm̂ ; 7;

t-mAEŠGAtEy¯yAEm t-yAfnmh\ Erpo, .

86. d̂Øo M d̂čo

73. cErt performed, practised 73. dAnm̂ charity 73. s̀gt, Sugata, an epithet of the Buddha

73. ṕjn\ worship, honouring, adoring 74. kSp, æon 74. shú thousand 74. þEtG, resistance,
anger, wrath, hostility 74. þEthn̂ (2P) prevent, ward off, counteract, destroy 75. Š̃q, hatred
75. sm equal to, same as 75. pAp\ evil, bad fortune, crime, vice 75. tpŝ (n.) auster-

ity 76. "AE˚t, patience, forgiveness 76. þyŒ, effort, perseverance, caution, diligence, difficulty
76. EvEvD various 76. ny, method, manner 77. mnŝ (n.) mind 77. fm peaceful, tran-

quil 77. g}ĥ (9U) to take, know, observe, experience 77. þFEt, (f.) pleasure, joy, delight, love

77. s̀Km̂ happiness. comfort, well-being, health, easiness 77. af̂ (5Ā) fill, reach, attain to, expe-

rience 78. nFdý A sleep 78. D̂Et (f.) steadiness, courage, self-control, contentment 78. yA (2P)
to go to, know, find, discover 78. fSym̂ spear, javelin, dart, arrow, splinter, thorn 78. ãd̂ (n.)

mind, heart, chest 79. ṕĵ (10U) to honour, respect 79. aT‚, wealth 79. mAn, respect, honour

79. smAEŹt, dependent, servant 80. hn̂ (2P)) to kill 80. if̂ (6P) to wish, want 80. -vAEmn̂ lord,

master 80. d̀B‚g ill-favoured 81. s̀ãd̂ friend 81. uEŠĵ (6Ā) to be afflicted, agitated; to be

afraid (with 5th case) 81. dA (3U) to give, offer, present 81. s̃v̂ (1Ā) to serve, honour, obey

82. s\"̃pAt̂ in summary 82. ĞoDn angry, irascible 82. s̀E-Tt happy, fortunate 83. d̀,Km̂ pain,

trouble, frustration, discomfort 83. aEr, enemy 83. s\âA recognizing 84. Enb‚˚D, persistence, in-
tentness 84. s̀EKn̂ happy 84. ih pr/ c in this world and in the next world 85. aEnč what
is not wanted, approved 85. krZm̂ doing 85. jAt born, produced 85. ič what is wanted, ap-

proved 85. EvGAtnm̂ destroying, obstructing, abandoning 86. dOm‚n-ym̂ mental pain, affliction, sorrow

86. afnm̂ food 86. þAp̂ (5P) to get, obtain 86. Š̃q, See line 75 86. d̂Ø proud; mad, wild, frantic

86. Evhn̂ (2P) to kill, destroy 87. Erp̀, enemy, foe

78. ãd̂ inflected only in the 6th and 7th case; for other cases, ãdy is usually used.
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y-mAà mŠDAd˚y(k̂(ym-yAE-t v{ErZ, ; 8;

a(yEnčAgm̃nAEp n "o<yA m̀EdtA myA .
 dOm‚n-ỹ_Ep nA-tFč\ k̀fl\ (vvhFyt̃ ; 9;

yŊ-(ỹv þtFkAro dOm‚n-ỹn t/ Ekm̂ .
aT nAE-t þtFkAro dOm‚n-ỹn t/ Ekm̂ ; 10;

d̀,K\ ˚yÃArpAz¯ymyfŰ̃(ynFE=stm̂ .
EþyAZAmA(mno vAEp f/oŰ{tEŠpy‚yAt̂ ; 11;

 kT\Ecě<yt̃ sOHy\ d̀,K\ E-TtmyŒt, .
d̀,Hỹn{v c En,sAr, c̃t-t-mAd̂ d̂YFBv ; 12;

d̀gA‚p̀/kkZA‚VA dAhQC̃dAEdṽdnAm̂ .
v̂TA sh˚t̃ m̀ÅT‚mh\ k-mAĄ̀ kAtr, ; 13;

n Ek\EcdE-t tŠ-t̀ yd<yAs-y d̀¯krm̂ .
 t-mA˚m̂d̀&yTA<yAsAt̂ soY&yAEp mhA&yTA ; 14;

uŇ\fd\fmfk"̀E(ppAsAEdṽdnAm̂ .
mh(k�X̂vAEdd̀,K\ c EkmnT« n p[yEs ; 15;

fFto¯Zv̂EčvAtA@v&yAEDb˚DntAXn{, .
sOk̀mAy« n kt‚&ym˚yTA vD‚t̃ &yTA ; 16;

 k̃Ec(-vfoEZt\ d̂ńA EvĞm˚t̃ Evf̃qt, .
prfoEZtm=ỹk̃ d̂ńA ḿQCA« v}jE˚t yt̂ ; 17;
tEÎĄ-y d̂Y(ṽn kAtr(ṽn cAgtm̂ .
d̀,Kd̀yo‚Dn-t-mAĽṽdEBBṽŢTAm̂ ; 18;

88. vD, murder, killing, destruction 88. k̂(ym̂ purpose, motive, agenda 88. v{Ern̂ enemy

89. aAgm, arrival 89. "o<y to be disturbed 89. m̀EdtA joy 90. dOm‚n-ym̂ See line 86

90. avhA (3P) to abandon 91. iv perhaps, perchance 91. þtFkAr, (also þEtkAr,) remedy,
counter-agent 93. d̀,Km̂ See line 83 93. ˚yÃAr, insult, contempt 93. pAz¯ym̂ harshness,

abuse 93. ayfŝ disgrace, scandal 94. Eþy beloved 94. f/̀, enemy 94. Evpy‚y, opposite,

contrary 95. kT\Ecd̂ with difficulty 95. lB̂ (1Ā) to get, acquire 95. sOHym̂ happiness

95. ayŒtŝ effortlessly 96. En,sAr, getting away, escape 96. c̃tŝ mind, spirit 96. d̂YFB́ (1P)to be-

come strong 97. d̀gA‚p̀/k pertaining to the disciples of the goddess Durgā 97. kZA‚V, a region of South
India; (in plural) the citizens of this region 97. dAh, burning 97. C̃d, cutting 97. ṽdnA experience,
feeling, experience; pain, anguish, torment 98. v̂TA uselessly, vainly, foolishly 98. sĥ (4Ā) to en-

dure, suffer, put up with, tolerate 98. m̀EÄ, liberation 98. kAtr cowardly, afraid, timid, perplexed
99. v-t̀ (neuter) thing 99. a<yAs, repeated practice 99. d̀¯kr difficult to do 100. m̂d̀ soft,
mild, gentle 100. &yTA pain, agony, anguish 100. soY&y bearable 101. uŇ\f, mosquito,
gadfly 101. d\f, bite, sting, gadfly 101. mfk mosquito, gnat 101. "̀t̂ hunger

101. EppAsA thirst 101. ṽdnA See line 97 102. k�X̀, itching 102. anT‚ insignificant, meaning-
less 103. fFtm̂ cold 103. u¯Z, heat 103. v̂EĄ, rain 103. vAt, wind 103. a@vn̂ road;

journey, travel 103. &yAED, illness 103. b˚Dnm̂ captivity, imprisonment 103. tAXnm̂ beating

104. sOk̀mAy‚m̂ softness, delicacy, tenderness 104. v̂D̂ (1Ā) to increase 104. &yTA See line

100 105. foEZtm̂ blood 105. EvĞm̂ (1Ā)to show valour, to be brave 105. Evf̃qt, especially

106. ḿQCA‚ fainting, swooning 106. v}ĵ (1P) to go, enter into 107. d̂Y strong 107. kAtr See line

98 107. EcĄm̂ thought, mind 108. d̀yo‚Dn invincible, unconquerable 108. aEBB́ (1P) to overcome,
conquer
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d̀,K̃_Ep n{v EcĄ-y þsAd\ "oBỹd̂ b̀D, .
 s\g}Amo Eh sh Ễf{ỳ‚Ĺ̃ c s̀lBA &yTA ; 19;

ursArAEtGAtAn̂ ỹ þtFC˚to jy˚(yrFn̂ .
t̃ t̃ EvjEyn, f́rA, f̃qA-t̀ m̂tmArkA, ; 20;

g̀Zo_prŰ d̀,K-y y(s\ṽgA˚mdQỳEt, .
s\sAErq̀ c kAz�y\ pApAĽFEtEj‚ñ -p̂hA ; 21;

 EpĄAEdq̀ n m̃ kopo mhAd̀,Kkr̃¯vEp .
sc̃tñq̀ Ek\ kop, t̃_Ep þ(yykoEptA, ; 22;

aEn¯ymAZm=ỹtQĆlm̀(pŊt̃ yTA .
aEn¯ymAZo_Ep blA(ĞoD u(pŊt̃ tTA ; 23;

k̀=yAmFEt n s\Ec˚(y k̀=yEt -ṽQCyA jn, .
 u(p(-y i(yEBþ̃(y ĞoD u(pŊt̃ n c ; 24;

ỹ k̃EcdprADAŰ pApAEn EvEvDAEn c .
sv« t(þ(yyblAt̂ -vt˚ìy\ t̀ n EvŊt̃ ; 25;

n c þ(yysAméyA jnyAmFEt c̃tnA .
n cAEp jEnt-yAE-t jEnto_-mFEt c̃tnA ; 26;

 y(þDAn\ EklABFč\ yĄdA(m̃Et kESptm̂ .
td̃v Eh BvAmFEt n s\Ec˚(yopjAyt̃ ; 27;

aǹ(pà\ Eh tàAE-t k iQC̃ĽEvt̀\ tdA .

109. þsAd, good temper, serenity, lucidity 109. "̀B̂ (1Ā) to be agitated 109. b̀D wise, intelli-

gent 110. s\g}Am, war, battle, fight 110. Ễf, affliction 110. ỳĹ, battle 111. urŝ (neuter)

chest 111. arAEt, enemy, foe 111. GAt, blow, strike, hit 111. þtFq̂ (6P) ( þtFQCEt ) to

receive 111. Ej (1P) to conquer, defeat 111. aEr, See line 83 112. EvjEyn̂ conquering

112. f́r, hero 112. f̃s, remainder, one who remains 112. m̂t dead 112. mArk, killer
113. g̀Z, virtue 113. apr further 113. s\ṽg, agitation, shock, agony 113. md, intoxication, care-
lessness 113. QỳEt, falling away 114. s\sAErn̂ a transmigrating being 114. kAz�ym̂ compassion

114. pApm̂ See line 75 114. BFEt, fear 114. -p̂hA yearning, longing 114. Ejn, conqueror

115. EpĄm̂ bile 115. kop, anger, wrath, vexation 116. sc̃tn, sentient being 116. þ(yy, conditions

116. koEpt irritated, annoyed, vexed 117. f́lm̂ a pointed stake; a stabbing pain 118. bAlAt̂ forceful-

ly 119. k̀p̂ (4P) to be angry 119. s\Ec˚t̂ (10P) to think 119. iQCA desire, will 119. jn, person,

people 120. u(pd̂ (4Ā) to be born, arise 120. aEBþ̃ (2P) to intend, decide 121. aprAD, offence,

fault, crime, error 121. EvEvD See line 76 122. þ(yy, See line 116 122. -vt˚ìym̂ independence

122. Evd̂ (4Ā) to exist 123. sAmg}F totality 123. jn̂ (4Ā) to be born; (causative) to produce

123. c̃tnA understanding 124. jEnt produced 125. þDAnm̂ primordial matter 125. Ekl (ind.)

allegedly, supposedly, reportedly 125. aBFč wished, desired, sought after 125. kESpt imagined
126. upjn̂ (4Ā) to arise, come into being

110. Ễf, Buddhist texts usually enumerate three principal afflictions: loB, , Š̃q, and moh, (greed, hatred

and delusion). In addition, there are numerous secondary afflictions, which usually include envy, pride,

resentment, hypocrisy, arrogance, boastfulness, conceit, complacency, intoxication and various other negative

mental states. Traditionally there are 108 afflictions. 114. Ejn, one the standard epithets of the Buddha.

115. EpĄm̂ One of the three humours, the other two being vAt, and kP,. An imbalance in bile is said to

manifest as a predisposition towards anger and hostility.
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Evqy&yAp̂t(vAÎ EnroĹ̀mEp ñht̃ ; 28;

En(yo İc̃tnŰA(mA &yomvt̂ -P̀VmEĞy, .
 þ(yyA˚trs¡̃_Ep EnEv‚kAr-y kA EĞyA ; 29;

y, ṕv‚vt̂ EĞyAkAl̃ EĞyAyA-t̃n Ek\ k̂tm̂ .
t-y EĞỹEt s\b˚D̃ ktrĄEàb˚Dnm̂ ; 30;

ev\ prvf\ sv« yŠf\ so_Ep cAvf, .
EnmA‚Zvdc̃č̃q̀ BAṽ¯ṽv\ Ë k̀=yt̃ ; 31;

 vArZAEp n ỳÄ{v\ k, Ek\ vArytFEt c̃t̂ .
ỳÄA þtF(ytA y-mAŇ̀,K-yoprEtm‚tA ; 32;

t-mAdEm/\ Em/\ vA d̂ńA=y˚yAykAErZm̂ .
Id̂fA, þ(yyA a-ỹ(ỹv\ m(vA s̀KF Bṽt̂ ; 33;

yEd t̀ -ṽQCyA EsEĹ, sṽ‚qAm̃v d̃EhnAm̂ .
 n Bṽ(k-yEcŇ̀,K\ n d̀,K\ kEŰEdQCEt ; 34;

þmAdAdA(mnA(mAn\ bAD˚t̃ k�VkAEdEB, .
BÄQC̃dAEdEB, kopAŇ̀rAp-ìyAEdEl=syA ; 35;

uŞ˚DnþpAt{Ű EvqApLyAEdB"Z{, .
EnÍE˚t k̃EcdA(mAnmp̀�yAcrZ̃n c ; 36;

 yd{v\ Ễfv[y(vAd̂ Í˚(yA(mAnmEp Eþym̂ .
td{qA\ prkAỹq̀ pErhAr, kT\ Bṽt̂ ; 37;

Ễfo˚mĄFk̂t̃¯ṽq̀ þv̂Ą̃¯vA(mGAtñ .
n k̃vl\ dyA nAE-t ĞoD u(pŊt̃ kTm̂ ; 38;

127. aǹ(pà what has not arisen 128. Evqy, subject matter 128. &yAp̂t engaged in, busy
with 128. EnzD̂ (7U)to obstruct, block, prevent 128. Iĥ (1Ā) to wish, to think of (governs in-

finitive) 129. En(y eternal, unchanging, constant 129. ac̃tn insentient 129. &yom, space, sky
129. -P̀Vm̂ clearly, obviously 129. aEĞy inactive 130. s¡, coming together, joining with, union,

confluence 130. EvkAr, change 130. EĞyA action 131. ṕv‚ before 131. EĞyA See line 130
131. kAl, time 132. sMb˚D, relationship 132. ktrt̂ (neuter form of pronoun ktr) which of

two 132. Enb˚Dnm̂ cause 133. vf, , vfm̂ power, influence, control 134. EnmA‚Zm̂ magical creation

134. ac̃č without action 135. vArZA restraint, prevention 135. ỳÄ suitable, appropriate, reason-
able 135. v̂ (1,5,9U) to hinder oppose; (caus.) to prevent, ward off, restrain 136. þtF(ytA fact of
being conditioned 136. uprEt, cessation, stopping 136. mt thought, believed 137. Em/m̂ friend

137. ˚yAy, propriety, decorum 137. kAErn̂ acting 138. Id̂f of this sort 138. s̀EKn̂ See line

84 139. iQCA See line 119 139. EsEĹ, success 139. d̃Ehn̂ possessing a body, incarnate, sen-

tient being 140. if̂ See line 80 141. þmAd, intoxication, carelessness 141. bAD̂ (1Ā) harass,
oppress, torment 141. k�Vk, , k�Vkm̂ thorn, sting, any source of vexation 142. BÄ beloved

142. C̃d separation 142. d̀rAp difficult to attain, inaccessible 142. -/F woman 142. El=sA desire,
the wish to get 143. uŞ˚Dnm̂ hanging 143. þpAt, falling 143. Evqm̂ poison 143. apLym̂ bad

diet 143. B"Zm̂ eating 144. Enhn̂ (2P) to kill 144. ap̀�y unvirtuous 144. crZm̂ conduct

145. Ễf, See line 110 145. Eþy dear, loved 146. kAy, body 146. pErhAr, contempt, disrespect
147. u˚mĄ intoxicated, crazy 147. þv̂Ą directed 148. n k̃vlm̂ not only 148. dyA compassion,
pity
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yEd -vBAvo bAlAnA\ propdý vkAErtA .
 t̃q̀ kop n ỳÄo m̃ yTA‘nO dhnA(mk̃ ; 39;

aT doqo_ymAg˚t̀, sĆvA, þk̂Etp̃flA, .
tTA=yỳÄ-t(kop, kV̀D́m̃ yTAMbr̃ ; 40;

m̀Hy\ d�XAEdk\ Eh(vA þ̃rk̃ yEd k̀=yt̃ .
Š̃q̃Z þ̃Ert, so_Ep Š̃q̃ Š̃qo_-t̀ m̃ vrm̂ ; 41;

 myAEp ṕv« sĆvAnAmFd̂[ỹv &yTA k̂tA .
t-mA˚m̃ ỳÄm̃v{t(sĆvopdý vkAErZ, ; 42;

tQC-/\ mm kAyŰ Šy\ d̀,K-y kArZm̂ .
t̃n f-/\ myA kAyo ĝhFt, k̀/ k̀=yt̃ ; 43;

g�Xo_y\ þEtmAkAro ĝhFto GÓnAsh, .
 t̂¯ZA˚D̃n myA t/ &yvTAyA\ k̀/ k̀=yt̃ ; 44;

d̀,K\ ñQCAEm d̀,K-y h̃t̀EmQCAEm bAElf, .
-vAprADgt̃ d̀,K̃ k-mAd˚y/ k̀=yt̃ ; 45;

aEsp/vn\ yŠŊTA nArkpE"Z, .
m(km‚jEntA ev tT̃d\ k̀/ k̀=yt̃ ; 46;

 m(km‚coEdtA ev jAtA m˝ypkAErZ, .
ỹn yA-yE˚t nrkA˚my{vAmF htA nǹ ; 47;

etAnAEŹ(y m̃ pAp\ "Fyt̃ "mto bh̀ .
mAmAEŹ(y t̀ yA˚(ỹt̃ nrkAn̂ dFG‚ṽdnAn̂ ; 48;

ahm̃vApkAỹ‚qA\ mm{t̃ copkAErZ, .
 k-mAEŠpy‚y\ k̂(vA Klc̃t, þk̀=yEs ; 49;

Bṽ˚mmAfyg̀Zo n yAEm nrkAn̂ yEd .
eqAm/ EkmAyAt\ yŊA(mA rE"to myA ; 50;

149. -vBAv, nature 149. bAl, fool 149. updý v, calamity, misfortune, trouble, harm 149. kAErn̂ mak-

ing 150. ỳÄ See line 135 150. aE‘n, fire 150. dhnm̂ burning 151. doq, fault, fail-

ing 151. aAg˚t̀, accidental, adventitious 151. sĆv, sentient being 151. þk̂Et, nature
151. p̃fl lovely, tender, charming, good 152. kV̀ acrid, evil-smelling, mephitic 152. D́m, smoke
152. aMbrm̂ sky 153. m̀Hy principal, main 153. d�X, , d�Xm̂ staff, rod 153. DA (3P) to suf-

fer, undergo 153. þ̃rk, thrower, hurler 154. þ̃Ert put into motion, provoked 154. vrm̂ better

155. ṕv‚m̂ previously 156. updý v, See line 149 157. f-/m̂ weapon, arms 157. kAy, See line

146 158. ĝhFt g}ĥ (see line 77) + Ä 159. g�X, boil, tumor, pimple 159. þEtmA image,

idol, likeness, reflection 159. aAkAr, form, figure, shape 159. GÓnA moving, rubbing, agita-
tion 159. ash intolerant, unable to bear 160. t̂¯ZA thirst, desire, greed 160. a˚D blind
161. h̃t̀, cause 161. bAElf childish, puerile, foolish 162. aprAD, See line 121 163. aEs, sword
163. p/m̂ leave 163. vnm̂ forest 163. nArk hellish, belonging to hell, infernal 163. pE"n̂ bird,

winged creature 164. jEnt See line 124 165. coEdt animate, put into motion 165. jAt, living
being 165. apkAErn̂ injuring, doing harm, offending 166. yA See line 78 166. nrk, hell

166. ht (hn̂ + Ä) injured, killed 167. aAEŹ(y depending on, because of 167. E" (1P,

passive "Fyt̃) to wane, diminish 167. "m, patience, forgiveness, forbearance 168. dFG‚ long
169. upkAErn̂ benefactor 170. Evpy‚y, opposition, reversal 170. Kl low, base, mean vile

171. aAfy, mind, heart 171. g̀Z, See line 113 172. aAyAtm̂ consequence 172. rE"t protected
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aT þ(ypkArF -yA\ tTA=ỹt̃ n rE"t, .
hFyt̃ cAEp m̃ cyA‚ t-mAàčA-tpE-vn, ; 51;

 mno h˚t̀mḿt‚(vAà fÈm̂ k̃nEc(ËEct̂ .
frFrAEBEnṽfAĄ̀ EcĄ\ d̀,K̃n bA@yt̃ ; 52;

˚yÃAr, pzq\ vAÈmyfŰ̃(yy\ gZ, .
kAy\ n bADt̃ t̃n c̃t, k-mA(þk̀=ys̃ ; 53;

m˝yþsAdo yo_˚ỹqA\ s mA\ Ek\ B"Ey¯yEt .
 ih j˚mA˚tr̃ vAEp ỹnAsO m̃_nBFE=st, ; 54;

lABA˚trAykAEr(vAd̂ yŊsO m̃_nBFE=st, .
nR̂#ytFh{v m̃ lAB, pAp\ t̀ -TA-yEt D̀}vm̂ ; 55;

vrmŊ{v m̃ m̂(ỳn‚ EmLyAjFEvt\ Ecrm̂ .
y-mAEÎrmEp E-T(vA m̂(ỳd̀,K\ td̃v m̃ ; 56;

 -vÙ̃ vq‚ft\ sOHy\ B̀ÆA yŰ Evb̀@yt̃ .
m̀h́t‚mpro yŰ s̀KF B́(vA Evb̀@yt̃ ; 57;

nǹ Envt‚t̃ sOHy\ ŠyorEp Evb̀Ĺyo, .
s{vopmA m̂(ỳkAl̃ EcrjF&ySpjFEvno, ; 58;

lN@vAEp c bh́l\ěABAn̂ Ecr\ B̀ÆA s̀KA˚yEp .
 ErÄh-tŰ n‘nŰ yA-yAEm m̀Efto yTA ; 59;

pAp"y\ c p̀�y\ c lABA>jFvn̂ kroEm c̃t̂ .
p̀�y"yŰ pAp\ c lABAT« Ğ̀@yto nǹ ; 60;

ydT‚m̃v jFvAEm td̃v yEd n[yEt .
Ek\ t̃n jFEvt̃nAEp k̃vlAf̀BkAErZA ; 61;

 avZ‚vAEdEn Š̃q, sĆvAàAfytFEt c̃t̂ .
prAyf-kr̃_=ỹv\ kop-t̃ Ek\ n jAyt̃ ; 62;

173. þ(ypkAErn̂ retaliating 174. hA (3Ā) to abandon 174. cyA‚ career, practice 174. nč de-

stroyed 174. tpE-vn̂ ascetic 175. mnŝ See line 77 175. aḿt‚ without form, non-material

176. frFrm̂ body 176. aEBEnṽf, devotion, attachment, fondness, affection 176. EcĄm̂ See line 107
176. bAD̂ See line 141 177. ˚yÃAr, See line 93 177. pzf harsh, rough, abusive 177. vAÈm̂ speech

177. ayfŝ infamy, disgrace, dishonour 177. gZ, gang, group, collection 178. c̃tŝ See line
96 179. aþsAd, disrespect 179. B"̂ (10U) to eat, devour, destroy 180. j˚mn̂ birth, life

180. anBFE=st not wished for 181. lAB, gain, profit, acquisition 181. a˚trAy, impediment,
obstacle 182. nf̂ (4P; future nř̂yEt) to perish, be destroyed 182. -TA (1P) to remain, stay

182. D̀}vm̂ certainly, surely 183. vrm̂ better, preferable 183. aŊ today 183. m̂(ỳ, death, de-

cease 183. EmLyA false, wrongful 183. jFEvtm̂ livelihood 183. Ecrm̂ long time 185. -vÙm̂ dream,

sleep 185. vf‚m̂ year 185. ft a hundred 185. sOHym̂ See line 95 185. Evb̀D̂ (4Ā) to wake

up. regain consciousness 186. m̀ĥh̀t‚m̂ for a moment 187. Env̂t̂ (1P) to cease 188. upmA similarity

188. EcrjFEvn̂ one who lives a long time 188. aSpjFEvn̂ one who lives a short time 189. bh́l much,

a lot 190. ErÄh-t empty-handed 190. n‘n naked 190. m̀Eft robbed 191. "y, waning, lessen-
ing 192. Ğ̀D̂ (4P) to be angry 193. jFv̂ (1P) to live 193. nf̂ See line 182 194. jFEvtm̂ See line

183 194. k̃vl only, alone 194. af̀B not beautiful, ugly 195. avZ‚vAdEdn̂ (from avZ‚vAd,, blame,

censure) one who blames 195. sĆv, See line 151 196. ayfŝ See line 177 196. kop, See line 115
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prAyĄAþsAd(vAdþsAEdq̀ t̃ "mA .
Ễfo(pAdprAyĄ̃ "mA nAvZ‚vAEdEn ; 63;

þEtmA-t́psĹm‚nAfkAĞofk̃q̀ c .
 n ỳ>yt̃ mm Š̃qo b̀ĹAdFnA\ n Eh &yTA ; 64;

g̀zsAloEhtAdFnA\ EþyAZA\ cApkAErq̀ .
ṕv‚v(þ(yyo(pAd\ d̂ńA kop\ EnvArỹt̂ ; 65;

c̃tnAc̃tnk̂tA d̃EhnA\ EnytA &yTA .
sA &yTA c̃tñ d̂čA "m-v{nA\ &yTAmt, ; 66;

 mohAd̃k̃_prA@yE˚t k̀=y˚(y˚ỹ EvmoEhtA, .
b́}m, km̃q̀ Endo‚q\ k\ vA b́}mo_prAEDnm̂ ; 67;

k-mAd̃v\ k̂t\ ṕv« ỹn{v\ bA@ys̃ pr{, .
sṽ‚ km‚prAyĄA, ko_hm/A˚yTAk̂tO ; 68;

ev\ b̀ùA t̀ p̀�ỹq̀ tTA yŒ\ kroMyhm̂ .
 ỹn sṽ‚ BEv¯yE˚t m{/EcĄA, pr-prm̂ ; 69;

dİmAñ ĝh̃ yŠdE‘ng‚(vA ĝhA˚trm̂ .
t̂ZAdO y/ s>ỹt tdAk̂¯yApnFyt̃ ; 70;

ev\ EcĄ\ ydAs¡AŇİt̃ Š̃qvEąnA .
t("Z\ t(pEr(yA>y\ p̀�yA(moŇAhfňyA ; 71;

197. aAyĄ dependent on, resting with 197. aþsAd, See line 179 197. "mA patience, forgive-
ness 198. u(pAd, arising, generation 198. prAyĄ subservient, overwhelmed 199. þEtmA See line
159 199. -t́p, mound, burial mound, reliquary 199. nAfk, destroyer 199. aAĞofk, reviler, abuser
201. g̀z, teacher 201. sAloEht, kinsman, relative 201. Eþy See line 145 201. apkAErn̂ See

line 165 202. ṕv‚vt̂ as before, as above 202. u(pAd, See line 198 203. c̃tn, sentient being

203. d̃Ehn̂ See line 139 203. Enyt certain, inevitable 204. "m̂ (4Ā) to endure, bear with, be patient

205. moh, delusion, 205. aprAD̂ (4P or 5P) to offend, disturb 205. EvmoEht deluded, bewildered,

perplexed 206. b́} (2U) to call, refer to, designate 206. Endo‚q faultless 208. a˚yTAk̂Et the act
of changing 209. b̀D̂ (4Ā) to understand, comprehend 209. p̀�ym̂ virtue 209. yŒ, effort, attempt

210. m{/ friendly 210. pr-prm̂ for one another, reciprocally 211. dĥ (1P) to burn 211. ĝhm̂ house

212. t̂Zm̂ grass 212. s>ĵ (1P) to go, move 212. aAk̂q̂ (1P) to pull, drag, attract 212. apnF (1P)

to take away 213. aAs¡, contact 213. vEą, fire 214. pEr(yA>y to be abandoned, renounced
214. uŇAh, burning up



1–2 1. Having prostrated before the blessed ones with their sons and bodies of teachings and before

everyone worthy of veneration, I shall describe briefly and according to tradition the entry of the sons of

the blessed one into the religious life.

3–4 2. Nothing unprecedented will be said here, and I have no skill in writing. Therefore, I have no

concern for benefit to others. I have done this to cultivate my own mind.

5–6 3. First, by this [treatise] the impetus of my good intention to cultivate what is wholesome increases.

If someone else with a disposition like mine should see it, then he may also derive benefit.

7–8 4. This blessing in the form of an opportunity has been obtained with great difficulty. Attained,

it produces benefit to people. If the benefit is not called to mind here, from where will the combination

arise again?

9–10 5. As lightning reveals light for a moment during a night that is dark with a mass of clouds, so

the thought of the world sometimes might turn to virtuous conduct for a moment through the splendour

of the Buddha.

11–12 6. Therefore, good fortune is always quite feeble, but the great strength of evil is horrible. By

what other good fortune would it be overcome if it were not for the thought of awakening?

13–14 7. This itself is the benefit seen by the lords of the sages who have reflected for not a few aeons,

by which profound happiness makes immeasurable masses of people jump for joy.

15–16 8. The thought of awakening should never be abandoned by those who wish to overcome the

hundreds of difficulties of life, who wish to remove the misfortunes of sentient beings and who wish to

enjoy many hundreds of joys.

17–18 9. A wretched person in captivity in the prison of life is instantly called a son of the blessed ones,

[and] he becomes worthy of veneration in the world of men and gods as soon as the thought of awakening

has arisen.

19–20 10. Taking an impure image, one fashions it into the priceless image of the precious metal of

a Victor. Grasp tightly the [gold-laden] slurry called thought of awakening, which must be thoroughly

worked.

21–22 11. You who are habituated to dwelling in the foreign cities of the realms of rebirth, grasp tightly

the thought of awakening, which is of great value, having been well assayed by the peerless caravan leaders

of the world whose intelligence is beyond measure.

23–24 12. Like the plantain tree, every other skill goes to ruin after bearing its fruit. But the tree

which is the thought of awakening perpetually bears fruit, goes not to ruin, and indeed proliferates.

25–26 13. Why do ignorant sentient beings not resort to that because of whose support one instantly

escapes, even after doing very cruel evil actions, as [one escapes] great fears through the protection of a

hero. . .
27–28 14. . . .which burns away great evils like the fire at the time of the ending of the aeon, and the

advantages of which the wise Lord Maitreya told Sudhana?

29–30 15. In brief, the thought of awakening should be understood to be of two types, 1) the thought

of making a resolution towards awakening, and 2) the actual setting out for awakening.

31–32 16. The difference between the two [thoughts of awakening] is to be known by learned people in

the same way as the difference between one who wishes to go and one who actually goes is understood.

33–34 17. The thought of resolving upon awakening has great consequences even in the world of rebirth,

but not the uninterrupted virtuosity of the thought of setting out.

35–36 18. From the very moment that one undertakes with an unswerving mind that thought of

liberating the realm of endless sentient beings . . .



37–38 19. . . .uninterrupted cloudlike torrents of virtue issue forth, even when one is asleep or is

repeatedly negligent.

39–5.40 20. In Subāhu’s Question, the Tathāgata himself explained this, along with reasons, for the

benefit of beings with inferior aspirations.

41–42 21. Immeasurable virtue seizes who wishes for benefit, thinking “I shall destroy the headaches

of sentient beings”.

43–44 22. Even greater [is the merit] of one wishing to remove the unmeasured pain of each and every

being and of one wishing to make each and every sentient being [become] possessed of immeasurable

virtue.

45–46 23. What mother or father or deity or seer or brahmin will have the desire for benefit like this

one?

48 24 And how can those sentient beings, who have not had a desire even for their own benefit arise

formerly even in a dream, have the capacity to benefit others?

50 25 How does this unprecedented special gem among beings arise, since the wish for the benefit of

others does not arise in others even in self-interest?

52 26 How can one measure that which is the merit of the mental gem which is the source of the world’s

happiness and the remedy of the world’s ill?

54 27 Worship of the Buddha is surpassed by merely wishing for benefit, even more from making effort

for the sake of all happiness of all sentient beings.

56 28 People rush right into sorrow in the hope of ending sorrow. Like a foe, they destroy their own

happiness out of delusion through the very desire for happiness.

60 29–30 How can a good person be equal to him who would not only provide satisfaction through all

kinds of happiness to those who are starving for happiness and afflicted in many ways and destroys all

their afflictions, but also destroys their delusion? Or how can there be a friend like that or a virtue of

such a nature?

62 31 Even one who would return a favour is praised to some extent. How would the bodhisattva be

described whose goodness is unsolicited?

64 32 Saying “He does good”, people honour one who gives a gift to some people with contempt because

of a donation of a bit of food for a moment because it lasts for a day and a half.

66 33 What then of one who gives to an interminable number of beings the complete fulfillment of all

desires for time without end—[a fulfillment] that does not perish [even] when the inhabitants of heaven

perish?

68 34 Therefore the lord said: “He who has an evil thought in his heart towards the lord of gifts, the

son of the conqueror, dwells in the hells for æons as numerous as the production of evil thoughts.

70 35 On the other hand, one whose mind gravitates towards purity would produce a consequence better

than that. For a wicked action arises through great effort, but goodness towards the sons of the conqueror

arises effortlessly.

72 36 I salute their bodies where that excellent gem of the mind has arisen, where even wickedness

results in happiness. I seek asylum in those mines of happiness.

73–74 1. Anger destroys all the charity that has been well done and all the worship of the Sugata that

has been done for thousands of aeons.

75–76 2. No vice is equal to anger, and no austerity is equal to patience. Therefore one should carefully

cultivate patience by a variety of methods.



77–78 3. When the thorn of hatred is lodged in the heart, one does not experience a tranquil mind,

nor does one experience joy or well-being, nor can one go to sleep or know self-control.

79–8.80 4. Even those servants who honour their master with goods and respect want to kill him when

he is ill-favoured through anger.

81–82 5. Even friends are afraid of him. He gives but is not honoured. In summary, there is nothing

by which the angry person is fortunate.

83–84 6. He creates troubles just as these. Therefore, he who persistently destroys anger by recognizing

the enemy is happy in this world and in the next.

85–86 7. By getting the food of sorrow born of doing what unwanted and obstructing what is wanted,

frantic hatred is destroying me.

87–88 8. Therefore, I shall destroy the enemy’s food, because this enemy has no other agenda than to

kill me.

89–90 9. I must not disturb joy, even through the arrival of something very unwelcome. What is desired

is not in sorrow; rather, what is wholesome is abandoned.

91–92 10. If perhaps there is a remedy for something, what is the point of worrying about it? And if

there is no remedy, then what is the point of worrying about it?

93–94 11. Trouble, contempt, abuse and disgrace are unwanted for ourselves and for those we love.

And for an enemy it is the opposite.

95–96 12. Happiness is found with great difficulty. Trouble occurs effortlessly. But escape comes only

through trouble. Therefore, o mind, be strong!

97–98 13. The people of Karn. āt.a who are disciples of Durgā foolishly tolerate the anguish of being

burned and slashed for the sake of liberation. But why am I cowardly?

99–100 14. There is nothing that is difficult to do with repeated practice. Therefore, even a great pain

is bearable through a mildy painful practice.

101–102 15. Why do you not see as insignificant the torment of such things as mosquitoes, gadflies,

gnats, hunger and thirst and the pain of a great itch and so forth?

103–104 16. One should not be made soft by cold, heat, rain, wind, travel, illness, captivity or beating.

Otherwise, the pain increases.

105–108 17–18 The fact that some, on seeing their own blood, become exceptionally brave, while others,

on seeing the blood of others, go into a swoon comes from the mind’s strength or cowardice. Therefore,

one should become invincible in the face of trouble, and one should conquer adversity.

109–110 19. Even when there is trouble, the wise person should not disturb the mind’s serenity, for

the war is with the afflictions, and in battle pain is easy to come by.

111–112 20. Those who, receiving the foe’s blows on the chest, defeat their enemies are conquering

heroes. The rest are killers of what is already dead.

113–114 21. There is a further virtue of trouble, namely, careless falling away as a result of agitation,

compassion towards transmigrating beings, fear of vice, and yearning for the Conqueror.

115–116 22. I have no vexation towards bile and so forth, even though they are causes of much trouble.

Why have vexation towards sentient beings? They too are irritated by conditions.

117–118 23. A stabbing pain arises even though it is unwelcome. In the same way, anger arises

forcefully, even though it is unwelcome.

119–120 24. A person does not get angry through his own desire by thinking “I will get angry.” And

anger does not arise after it decides “I shall arise.”

121–122 25. All the various faults and vices are due to conditions. There is no independence.



123–124 26. Nor does the totality of conditions have the understanding “I am producing”, nor does

what is produced have the thought “I am produced.”

125–10.126 27. The alleged primordial matter that is sought after and the self that is imagined do not

come into being after thinking “I am coming into being”.

127–128 28. For what has risen does not exist. Then what would wish to come into being? And

because it is preoccupied with its subject matter, one does not think of preventing it.

129–130 29. For a constant, insentient self is obviously inactive, like the sky. Even if there is conjunction

with other conditions, what action can an unchanging thing have?

131–132 30. What is done for action by that which at the time of action is as it was before [the action]?

If the relationship is that it possesses the action, then which of the two is the cause?

133–134 31. Thus everything is under the control of another. And that under whose control it is is

itself out of control. When things are without actions like a magical creation, what is there to be angry

with?

135–136 32. Supposing one asks “prevention is unreasonable, so who prevents what?”, [we reply]

conditionality is reasonable, because of which there is cessation of pain is believed.

137–138 33. Therefore, even on seeing an enemy or friend acting without decorum, one should think

“he has this sort of conditions” and one will become happy.

139–140 34. If all embodied beings could have success according to their desire, no one would have

unhappiness. No one desires unhappiness.

141–142 35. They carelessly torment themselves by themselves with vexations and so on, by things

such as being separated from their beloved because of anger, and by longing for such things as inaccessible

women.

143–144 36. Some people kill themselves by hanging, falling, taking poison or unhealthy food or by

unvirtuous conduct.

145–146 37. When under the influence of afflictions they thus kill even themselves, though dear, then

why should they have contempt for the bodies of others?

147–148 38. How is it that toward those who have been made crazy by afflictions and directed toward

self-destruction, not only is there no pity but anger arises?

149–150 39. If the nature of fools is causing trouble for others, my anger toward them is as inappropriate

as toward fire whose nature is to burn.

151–152 40. This shortcoming is accidental; sentient beings are good by nature. Thus anger toward

them is as unreasonable as toward the sky in which there is foul-smelling smoke.

153–154 41. Suppose after suffering the principal [cause of pain] such as a rod, one is angry towards

the hurler. He also is provoked by anger. My anger would be better [directed] toward [his] anger.

155–156 42. Previously I myself caused pain just like this to sentient beings. Therefore, this is quite

fitting for me who have made trouble to sentient beings.

157–158 43. His weapon and my body are the two causes of pain. The sword is grasped by him, the

body by me. With what is one angry?

159–160 44. This tumor in the shape of an idol, which cannot bear agitation, has been grasped by me

who am blinded by desire. In that case, when there is pain, with what is one angry?

161–162 45. I do not desire trouble. Being foolish, I desire the cause of trouble. Given that trouble is

in one’s own vices, why is one angry with another?

163–164 46. The forest of sword-leafed trees as well as the birds of hell are only created by my own

actions. So why is one angry?



165–166 47. Living beings who injure me are animated by my action, because of which they will go to

hell realms. They are surely injured by me.

167–12.168 48. Because of them, my bad fortune decreases much through forgiveness. Because of me,

they go to hells, places of long suffering.

169–170 49. I am their malefactor, and they are my benefactor. Why, vile spirit, having reversed the

situation, do you get angry?

171–172 50. If I do not go to the hells, there must be virtue in my heart. If I protect myself, what is

the consequence for them?

173–174 51. If I were to retaliate, they would not thus be protected, and my practice would be

abandoned. Thereby are ascetics destroyed.

175–176 52. The mind cannot be injured anywhere by anyone, because it lacks material form. But the

mind can be tormented by discontent because of attachment to the body.

177–178 53. This gang made up of insult, abusive speech and dishonour does not hurt the body.

Therefore, why are you angry, mind?

179–180 54. Will the disrespect of others toward me destroy me here or in another birth so that it is

odious to me?

181–182 55. If something is odious to me because it poses an obstacle to profit, profit will perish right

here, but vice will surely remain.

183–184 56. Better that my death be today than wrong livelihood for a long time, because after staying

for a long time the pain of death will still be mine.

185–186 57. One who enjoys happiness for a hundred years in a dream wakes up, and another who has

been happy for a moment also wakes up.

187–188 58. Does the pleasure of both people when they have awakened not come to an end? At the

time of death it is the same for one who lives a long time and for one who lives a short time.

189–190 59. Having earned many profits and having enjoyed pleasures for a long time. I shall go

empty-handed and naked, like one who has been robbed.

191–192 60. What if I bring about a reduction of vice and act virtuously while living because of my

gains? Does vice and a reduction of merit not come to one who is angry on account of profits?

193–194 61. If that for the sake of which I live perishes, then what is the use of a livelihood that makes

only ugliness?

195–196 62. Given that the hatred in one who lays blame destroys sentient beings, why does your

anger not arise toward the one who dishours others as well?

197–198 63. You have patience toward those who show disrespect because the disrespect is directed to

others. You have no patience toward him who, overwhelmed by the arising of afflictions, lays blame.

199–200 64. My hatred toward destroyers of idols and reliquaries and those who revile the true dharma

is unfitting, since the buddhas and so on have no anguish over them.

201–202 65. On seeing the arising of conditions in those who abuse beloved teachers, relatives and so

on, one should turn anger aside.

203–204 66. Distress, whether it is caused by conscious beings or by unconscious beings, is inevitable

for embodied beings. That distress is observed in a sentient being. Therefore, endure that distress.

205–206 67. Some people are offensive because of delusion; others, perplexed, grow angry. Whom

among them do we call without fault? Whom do we call offensive?

207–208 68. Why did you act this way before so that you are tormented in this way by others? All

people are overwhelmed by [former] actions. Who am I to change this?



209–210 69. But understanding this I shall strive for virtuous things so that all shall have friendly

thoughts for one another.

211–14.212 70. It’s as when a house is burning and the fire goes to another house where it might

spread into the grass and so forth, then one drags them away.

213–214 71. Similarly, when the mind is burned owing to contact with the fire of hatred, then it should

be immediately renounced for fear that the body of merit will be burned up.


